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v ABSTRACT A certain Gregory of Jerusalem compiled an
Armenian collection of philosophical texts before 1267. The core of
the collection (which is a series of 365 definitions pertaining to
logic, natural philosophy, ethics, epistemology, and other related
fields) is a translation of a lost or yet unknown Greek collection.
Some definitions, often giving two or three explanations for the
same terms, are ascribed to Plato, Aristotle, and the Stoics. The
same definitions are arranged in alphabetic order in another
collection called “Philosophical Definitions as Questions”. The
author of this paper has found parallels for 175 Armenian
definitions in works by Plato and Aristotle, as well as in other
philosophical and lexicographical texts. 25 definitions have more or
less close parallels in the “Opot (Definitions) attributed to Plato,
some being literal translations. These 25 parallel Armenian and
Pseudo-Platonic definitions, with English translations, are presented
in the article. Three parallels with authentic passages from Plato
follow them.

The passage translated from Plato’s Timaeus differs from the
medieval Armenian version of this work. A brief quotation from the
latter in the earliest commentary on the Dionysian Grammar by a
certain David (probably 6™ or 7" century) could possibly shed light
on its date, much discussed in Armenology.
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1. Introduction

There still remain unpublished and even unexplored major and minor texts in Ar-
menian manuscripts. Some have been published without sufficient involvement of
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existing manuscripts. A recent edition of a series of philosophical definitions is the
witness of its lost or still unknown Greek original.

2. The Structure of a Collection of Philosophical Definitions in
Armenian

A collection of various philosophical texts compiled by a certain Gregory of Jerusalem
is preserved in several Armenian manuscripts (the earliest being M3082, copied in
1267)." Some are excerpts with different content from philosophical works, while the
main body of the collection consists of a series of philosophical definitions arranged
by topic: «Uwhiwilp thhihunthuwywluip»> (“Philosophical Definitions”, 159 entries,
see Gregory of Jerusalem 2019, 221-238%), «Pupnjuljubh jinwbwlh wwhdwi> (“Eth-
ical Definitions”, 47 entries, see 239-243), «Uwhiwip hiwumwuhpulwip Shewlp>
(“Intermediary Philosophical Definitions”, 46 entries, see 244-247), «Pwbwlwbh
Uwupl uwhdwiu> (“Rational Definitions”, s8 entries, see 248-253), «Uwuniip
twpdtng» (“Parts of the Body”, 22 entries, see 254-255), «8wnuqu wiyng>» (“Con-
cerning Plants”, 13 entries, see 256), and «Uhtuwginy» (“From Gregory of Nyssa”,
9 entries, see 257).> These texts comprise a series of short definitions of logical,
epistemological, and natural-scientific terms. Some are ascribed to Plato, Aristotle,
and the Stoics, often giving various explanations for the same terms. The names of
some other philosophers are also mentioned: “Heraclitus” (in the form <tpwljhwtu),
but this name is found already in Aristotle’s definition that has been cited (232),
Theophrastus in the form @tnthpuwmtu (240), and Empedocles (256).

The majority of these definitions (335 of 365) were borrowed and arranged in
alphabetic order in another text bearing the title: «Uwhiwi hiwuwmwuhpwlwb hpp
hwpgiunip> (“Philosophical Definitions as Questions”), although it is not written in
the form of questions and answers. It omits the names of Plato, Aristotle, and the
Stoics to whom some definitions are ascribed (published in Gregory of Jerusalem
2019, 258-289*). This text also contains 84 definitions absent from the collection of
Gregory of Jerusalem.

1 The other manuscripts that contain the whole collection and have been used in this edition are: M464 (1731~
1734), 189r-2151, M2269 (18 century), 10r-28r, M8132 (18" century); the following contain only parts of
it: M1980 (1391), 245r-2651, Pavia, Bibliotheca Universitaria, ms. Aldini 178 (12 and 14" centuries, hereafter
Aldini 178), 114v-116v, M8132 (14" century), 177v—182r, M8444 (17" century), 344r-347v, M2041 (before
1676), 344r-3471, M2771 (1701), 498r-5031, M1980 (1381), 269r-286T.

2 Hereafter, only the page numbers of Gregory of Jerusalem 2019 will be indicated.

3 Published in Gregory of Jerusalem 2019. The collection also comprises some minor passages not translated from
Greek; these are excerpts from philosophical texts existing in Armenian, partly from David the Invincible’s
Definitions of Philosophy (the other sources are yet unidentified): “Three definitions of God’, “Concise
questions”, “Nature is...” (207-220). From those anonymous texts, only «Uwhudwiip thhihunthuywljubp>
(“Philosophical Definitions”) was published before our edition, with a parallel Russian translation (Arevshatyan
1960). A fragmentary version of the same text was published in Muradyan 2014, 745-747 on the basis of a single
manuscript, Aldini 178, which contains about the half of the text.

4 First published in Muradyan 2014, 763-782.
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ECHOES OF THE DEFINITIONS ASCRIBED TO PLATO
3. The Source of the Armenian Philosophical Definitions

It is impossible to point to a specific Greek source of this Armenian compendium,
but parallels for many of those definitions (175 in number) exist in the works of
Plato and Aristotle, as well as in other philosophical and lexicographical writings
by Antisthenes, Theophrastus, Alexander of Aphrodisias, Aristotle’s anonymous com-
mentator, Themistius, John Philoponus, the Neoplatonists Ammonius Saccas, Por-
phyry, Iamblichus, Simplicius, Olympiodorus, Priscian of Lydia, and the grammarian
Dositheus. There are also passages found in works by the Stoic Chrysippus, Plutarch,
Philo of Alexandria, the geometer Heron, Andronicus of Rhodes, Galen, Pseudo-
Galen, Nemesius of Emesa, and Homer’s commentator Eustathius, as well as in the
Stromata by Clemens of Alexandria, the rhetorical progymnasmata by Hermogenes
and Apthonius, in Psedo-Zonaras’ Lexicon, and the Souda Lexicon. Ten definitions
have parallels in chapter 33 of the Doctrina patrum de incarnatione verbi (Doctrina
patrum 1907, 249-266), and ten more passages are translations of chapter titles
from Marcus Asceticus’ (5™ century) On Melchizedek, which are cited in Photius’
Bibliotheca.

Searching for the mentioned parallels was quite a difficult task. It was necessary to
guess the Greek equivalents of the Armenian words and try to find respective passages
by using the TLG database. In the end, the originals of 124 Armenian definitions still
remain unidentified.

Most of the parallel Greek definitions (more or less verbatim), 43 in number, are
found in the Dialectica and other works by John of Damascus,® and 25 other, in the
Definitions (‘Opot) ascribed to Plato (Plato 1900).

4. The Definitions Attributed to Plato

The Anonymous Prolegomena to Platonic Philosophy, written in late antiquity, lists
‘Opor among “spurious” (vé60ot) works, attributing it to Speusippus (Westerink 1962,
26.4), Plato’s nephew and successor as Scholarch of the Academy. ‘Opor is a dic-
tionary of 185 philosophical terms, probably written in his Academy shortly after
his death. Only the terms defined in its first half are arranged according to three
branches of philosophy: natural philosophy, ethics, epistemology and philosophy
of language, and it is possible to single out various groups by topic. Definitions
1—20 mostly deal with natural philosophical terms (“eternal”, “god”, “generation”,
“the sun”, “time”, etc.). Entries 21-107 are related to ethics (e.g. “virtue”, “justice”,
“temperance”, etc.), politics (e.g. “king”, “government”, “law”, “tyrant”), logic (e.g.

“sentence”, “definition”, “proof”), linguistic topics (e.g. “sound”, “noun”, “syllable”),
and gnoseology (e.g. “knowledge”). The second part (entries starting with 108)

In a number of manuscripts (at least five: M8132, M8444, Aldini 178,898, V1598), the main section of the
collection, the “Philosophical Definitions’, immediately follows John of Damascus’ Dialectics translated from
Greek by Bagarat Mamikonean.
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contain topics without any order; some terms already commented on in the first part
are here explained once more (Hutchinson 1997, 1677-1678).

A similar repertoire of topics is reflected in the title of the Armenian “Philosophi-
cal Definitions”, the longest section in the collection of Gregory of Jerusalem and
its de facto core. This title, in a sense, can be regarded as a prologue to the whole
collection: «Uwhiwbp thhjhunthuyuubp” vwhiwbiu nhtny pdwunmwuhpuubh pubh,
wyuhlplh® phwfubh pwbh, pupnuuith b qudtbuwyd gnpd mpuiwpwbwfubh, L qbhiph
Eowlh nibwlinptudp hwmnbtuw b gbhw b phwubwg, pupnuyubuwg, putuyubug
uwhdwbhg, pupinp Ghpwugpt] twh gputwubt vwhdwbu. L whw h vwhdwbt ujuwbth
>» — “Philosophical definitions, setting the definitions of philosophical® reasoning,
that is, physics, ethics and all matters of logic, and dividing the material according
to threefold practice, and filling it with physical, ethical and logical definitions. It
is good to sketch’ first the logical definitions. And now one should start with the
[definition of the] definition™ (221). The array of topics in the Armenian collection
too resembles that of the Pseudo-Platonic Definitions.

5. Parallel Passages: “Platonic” Definitions — Armenian Definitions

Below, the Armenian definitions are cited in parallel with the corresponding Defini-
tions ascribed to Plato.” Texts differ in the extent to which they resemble the original
Greek. There are two explanations for the differences between the texts: either the
Greek recension which the Armenian translator used itself differed from the urtext,
the Pseudo-Platonic Definitions, or they are a result of scribal error/revision.

1 “Philosophical Definitions” [1'°]: «Uwhiw@ t punm Myuwnbdh’ pwb h utink b
h wwpptipniptib»'!' (221) - “A definition, according to Plato, is something

®hhunthuywlwi (“philosophical”) is an old loan-word from Greek, while its synonym, hiwuwmwuhpulju,
is a literal rendering of the same Greek word, used in earlier translations.

The word tifipuigntiy is a calque of dmoypd¢w, used in the Armenian translations of the Hellenizing School (late
st_early 8 centuries), see David the Invincible 2014, 509, 517, 532.

This title could be translated back into Greek: *Opot prdocogucoi, Spovg Tibépevol phoco@ikod Aéyov, ot
puotkod Adyov, j0kod kal Ty mparypa StalekTikod, kal BNV TpLoot] Efet TéuvOVTEG Kol TANPODVTEG PUAK@Y, AOKEY,
Aoy1K@V 8pwv, KaA@g dToYpdPery Tp@TOV Todg Aoyikodg 8povs. kai 81 4g’ dpov dpktéov.

The English translation of the Pseudo-Platonic definitions is cited from Hutchinson 1997.

This and the following are the numbers of entries within specific groups in Gregory of Jerusalem 2019.

There is a continuation: «. . . L jud mwpplipniptwbg dkjinnujub tniptwig putihg hpug: bul) pun
Uphunnwkjh' pub np ghlskpb gnp juynbtng, ghs gninytt ghliskh hwiwuwp upnnniptiudp: bul] pun
Otbintth' pwb pun Yepnidniptiwb Juunwpnnhb junwy phiptiugs - “or of differences, words explaining
the essences of things. And according to Aristotle, something said that designates ‘what was that’; with the
meaning of ‘what was’ equal to ‘what is’ And according to Zeno, ‘something that one utters when analysing’”.

Cf. 6propds éot Aéyog 6 10 Tt v efvar onpaivwy (Arist. Top. 154a.31-32) — “Definition is a sentence designating
‘what was that’”; el yap 0 fjv 10 “¢ot1” onpaivey, £in &v 6 A6yog 6 10 Ti fjy onpaivwy 6 avtog @ “Adyog 6 10 Ti ot
onpaivwy” (Antisthenes Fr. 46.4) — “For if ‘was’ designates ‘is, the phrase ‘what was that’ would be the same as
‘the phrase designating what is that’”. Cf. also ‘Opog ¢ ¢atw, tg pnow Avtinatpog &v 1@ mpwte Iept Spwv, Adyog
Kkat’ avdlvow dnapTildviwg ékpepopevog (Diog. Laert. Vit. 7.1.60.7-8) — “A definition is, as Antipater says in the
first book of On Definition, a sentence which, when analysing, one utters in its exact meaning”.
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said, [comprised] of genus and difference”. Cf. ‘Opog Adyos ¢k Swagopag xai
Yévoug ovykeipevog (Plato 1900, 414d.10) — “Definition: something said, com-
prised of genus and differentia” (Hutchinson 1997, 1683'%). The terms utin and
wwppbipniphil, used in the earlier translations of the Hellenizing school, are
equivalents of yévog and Siagopd.

2 “Philosophical Definitions” [33]: «bplup ki qquyniphih numnnujwh plttug >
(225) — “Vision is a sense—perception discerning visible things”. Cf. "Oyig &g
Saxpirikd) cwpdtwy (411¢.9) — “Vision: the state of being able to discern bodies”
(1678).

3 “Philosophical Definitions” [43]: «38hynudti b thpyniphil qquyniptiwbg Yuud
hdwgniwdny, npuku Mquunnt»"'? (226) — “Memory is preservation of sense—per-
ceptions or knowledge, as Plato [says]”. Cf. MvAun §140ea1g Yoxfis puhaktiki) T
&v adtfj vmapxodong dAnbeiaig (414a.8—9) — “Memory: disposition of the soul
which guards over truth which resides in it” (1682); cf. also pvAun yap 2ot ...
owtnpia aioboews te kai vorjoewg (Joann. Damasc. Exp. 34.4) — “Memory is
preservation of sense—perceptions and knowledge”.

4 “Philosophical Definitions” [115]: «Uwbgtlwluwb £, np judtibuyh dwdwbwlh k
L junwewgnyl tp b wydd ny wuyuluih> (234) — “Eternal is that which exists at
all times and was in the past and in the present is not destroyed” = AiSiov 10
Katd wévra xpovov kal Tpdtepov 3v kai vov pr é@Oappévov (411a.1-2) — “Eternal:
existent at all times, including past and present, without being destroyed” (1678).

s “Philosophical Definitions” [116]: «UWuwmniwd Yhbnwbh widwh, hiphwpwr wn
h tipthwoniphil, tniphid dubstbuinp b pupiny pniphud yumtwn> (2.34) -
“God: immortal living-being, self-sufficient for glory; eternal being and the cause
of the nature of goodness”. Cf. @¢d¢ {pov aBavatov, adtapkeg mpdg edSatpoviay-
ovaia 4idiog, Tiig Téyabod edoews aitia (411a.3-4) — “God: immortal living-being,
self-sufficient for happiness; eternal being; the cause of the nature of goodness”
(1678). The word hiiplwpu is a calque of atrapkes, which occurs already in the
Armenian version of Philo (Philo 1892, §30; Philo 1962, §30). For ed8aipovia, the
Armenian has the neologism ttipthwnniphl, which is rather a calque of év80§étng
(“glory, gloriousness”).

6 “Philosophical Definitions” [117]. «Lhitjmphil hwunqugnidh  Eniptwbg,
thnthnfunidl wie Eniphid’ puyiting tnuiwlugus (234) - “Becoming: movement
to being, change into being by passing through modifications”. Cf. I'éveotig xivyog
el ovotav- petdAnyig ovotag- mopevotg eig 1o elvat (411a.5-6) — “Becoming: change
into being; coming to participate in being; passing into existence” (1678).

12 Hereafter, only the page numbers of Hutchinson 1997 will be indicated.

13 There is a continuation: «bulj unnhtiwbgh’ fununnywl |hot pununpniphil wwwnniny wbgting: bul
puw Uphunnubh’ nibwyniphil ghinphg, npujtu wuwnltinh> - “And according to the Stoics, confession of
the gaining of former glory. And according to Aristotle, having mental impression, as of an image”. Cf. i p¢v odv
0L pvipn Kol TO pynpovedew, slpyray, 6Tt PavTdopatog, ws ikévog ob pavtacpa, £ig (Arist. Mem. 451a.14-16)
“What memory and remembering is? It has been said that it is the state of impression taken as an image of what
the impression is about”.
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6. “Philosophical Definitions” [118]. «Pwhun k ptipnidh jubtiplingptl, wuntwn
thwnwinp hph» (234) — “Luck is a passage from the unclear, cause of a glorious
event”. Cf. Toxn popa ¢£ a8Hhov eig ddnAov, kai ] ¢k Tod avtopdTov aitia Sapoviag
npéfews (411b.11-12) - “Luck: a passage from the unclear to the unclear, spon-
taneous cause of a supernatural event” (1678). The word ptpnidt is a literal
translation of popd.

“Philosophical Definitions” [121]: «Qhip b phniphd phupnpulud dwpdang>
(234) — “Vision is the ability of discerning bodies“. Cf. "Ovig i Swaxprrikn
owpdtwyv (411c.9) — “Vision: the state of being able to discern bodies” (1678).
This definition has a parallel in entry 33 (no. 2 above). Instead of “vision”, the
Armenian reads “face” (nktup), since &1 has both meanings. In entry 33, the
translator used another word meaning face: tiptiup.

“Philosophical Definitions” [122]: «Mintin £ h gipdnipkit fuonigbwy>» (234) —
“Marrow is hardened by heat”. Cf. Oototv pveldg dmd Oeppod nayeis (411c.10)
— “Bone: marrow hardened by heat” (1979). In the Armenian definition, the
headword corresponding to ‘Octotv (“bone”) is missing. It is likely that this word
was originally translated before being later omitted, since the text entitled “Philo-
sophical Definitions as Questions” (in which the same definitions are arranged
in alphabetical order) contains the following definition: Nulp k£ wuwn6wn ninnny —
“Bone is the cause of marrow” (254, 1.8).

“Philosophical Definitions” [123]: «Swpp t, np dnnnit b pwlmk qupunhpubi>
(234) - “Element is that which composes and resolves complex things” =
Stouyeiov 10 ovvéyov kai Stdvov t& ovvBeta (411c.11) — “Element: that which
complex things are composed of and resolved into” (1679).'* The word yupunhpu
is a calque of oVvBeta; it is absent from the NBHL, but the related ;wpunptd and
wpumpniphih are attested in earlier translations.

“Philosophical Definitions” [124]: «Unwphtimphid b hwunwwmwnpniphtd ud
Ythwgny@ phniehcl dwhwgnih Yinuingptwd pun hiphwh gnytgh: [125] Pupp £
pun npnid puiph Yngh, hwnnpyniphil ophliug wpnupuly»> (234) — “Virtue is the
disposition or the highest nature of a mortal living being, which is in itself praise-
worthy. A habit is according to which it is said to be good, the just observance
of the laws”. Cf. Apetd) 8140e01g 1} Pedtiomn: €&ig Ovntod {Pov kad’ avthy érawverr)-
16 xad’ Ay 1o Exov dyabov Aéyetar kowwvia vopwy Sikaia (411d.1-3) — “Virtue:
the best disposition; the state of a mortal creature which is in itself praiseworthy;
the state on account of which its possessor is said to be good; the just observance
of the laws” (1679). Entry 125 should be the continuation of 124, and the word
pupp shouldn’t begin a new entry but rather offer another gloss of the term
wnwphtiniphib (“virtue”). In the “Philosophical Definitions as Questions” too they
form separate entries and are placed apart, according to alphabetical order (258,
where U 12 = 124; 264, R 9 = 125).

“Philosophical Definitions” [129]: «Wpnwpniphi’ hwdwhinhn phih whahb Wwihd L
pupbtungniphil wbtdht dwuwbg win hptwpu L ghpkpop, pbniphih b puwunnuijud,

14 The preceding literal translation of the Armenian version is closer to the Greek original.
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np puwn swithny jodwpuljub b plitiug tdw wppupuui> (235) - “Justice is the
unanimity of the soul with itself, and the good discipline of the parts of the soul
with respect to each other and concerning each other; a nature that distributes by
choice what according to measure appears to it just”. Cf. Aiatoovvr dpévora Tig
Voxiis Tpdg adthy, kal edtakio T@V THG YuXiic uep®@V PG EAANAG Te Kal Tept ENANAA-
g€1g SravepnTikd) Tod kat’ dfiav éxdoty- g kab Ay 6 Exwv TPoAIPETIKOG E0TLV TOV
pavopévwy adtd Sikaiwv (411d.8—e.3) — “Justice: the unanimity of the soul with
itself, and the good discipline of the parts of the soul with respect to each other
and concerning each other; the state that distributes to each person according to
what is deserved; the state on account of which its possessor chooses what appears
to him just” (1679). <wiwfunhniphib is a calque of dpévola, and puptijwpgniphLl
of ebraia.!®

12 “Philosophical Definitions” [130]: «<wdtumnphit!® t tnwuwmniphit whaht, np
h iw punm phniptwbd hth gwbiniphid, pwewyupiwpniphth b puptjupgniphil
wn pun phniptwd gubyniphiiu b htpwmniphiby, dwbwygniphid £ wn wbaht wn
hohuty W...» (235) — “Temperance is moderation'” of the soul concerning the
desires that naturally occur in it; harmony and good discipline in respect of natural
desires and pleasures; concord in the soul in respect of ruling and ... ”.'® Cf.
Sw@poavvy HETPLOTHG TG YVXTS Tiepl TG £V adTi] Katd VoY Yryvouévag émbupiag
te kal Sovég, edappootia kal evtakia Yvxfg mpdg Tag katd @dowv HSoviag kai
Momag, coppwvia Yoxis mpds T0 dpxew kai dpyeodat (411e.3-6) — “Self-control:
moderation of the soul concerning the desires and pleasures that normally occur
in it; harmony and good discipline in the soul in respect of normal pleasures
and pains; concord of the soul in respect of ruling and being ruled” (1679).
Lupuywpiwpniphib is a calque of ebappooria.

13 “Philosophical Definitions” [131]: «Upmpht t pimphl wbahd wbwpd
Jnyhint, pweniphid wumbpuqidwub, wmtntiniphid, np pun yuwnmtipuqih hpug,
dniduyniphit £ wbtaht win h juwhwinp b juyunnid junhwubnptth, puswpipuju
jniuniphil wn dwhniwdp» (235) — “Courage is a nature of the soul unmoved by
fear; military confidence, knowledge of the facts of warfare; self-restraint in the
soul from fearful and unrelenting thoughts; a joyful expectation in the face of
death”. Cf. Av8peia &g Yvxijg dxivyrog vmd @oPov- Bdpoog molepkdv- émathpn
TOV Katd TONepoV TpaypdTwy- £ykpdtela Yoxiic mpdg T poPepd kal Setvd- TOApa
dnnpetikn ppovijoews- evBapoia émi Bavatov npoodokiaq... (412a.3-7) — “Courage:
the state of the soul which is unmoved by fear; military confidence; knowledge
of the facts of warfare; self-restraint of the soul about what is fearful and terrible;
boldness in obedience to wisdom; being intrepid in the face of death...” (1679).

15 See lists of similar calques in Muradyan 2012, 28-42, 54-61.

16 The more common equivalent of cw@pootvn, attested in numerous old translated and original texts, is
nnowfunhnihili. It corresponds to the structure of the Greek word: nng- = ow- (cf. 0wlw), funh- = ppo— (cf.
@povéw), —niphLll = —obdvy.

17 More literally, tniwuwnniphil means “humiliation”.

18 This definition is defective .
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14 “Philosophical Definitions” [133]: «bplhin b wltuyniphit swph» (236) — “Fear
is the expectation of something bad”. Cf. ®6Bog #kmingig Yvxiis ém kaxod
npoodokiq (415e.5) — “Fear: consternation of the soul in expectation of something
bad” (1685).

15 “Philosophical Definitions” [136]: «Udwuphuiwéniphtl £ wwwnbwn pupny nskh>
(236) — “Pretentiousness is the cause of non-existing good”. Cf. Alalovsia &g
npoomomTiky dyabod f dyabdv T@v wi) dmapxéviwy (416a.10-11) — “Pretentious-
ness: the state which makes those who lack good or goods pretend to have it or
them” (1685).

16 “Philosophical ~ Definitions” [143]: «Upnupniphtt £ mbwyniphih
hwuwpuyniptiwd pwphing (236) - “Justice is the state of distributing what is
equal”. Cf. Awatoodwn ... &g Siavepntiki) Tod kat” atiav éxdotw (411d.8— e.2) -
“Justice: ... the state that distributes to each person according to what is deserved”
(1679). Nitlniphil is a calque of €.

17 “Ethical Definitions” [18]: «0pwtu Mnquwnd' wprupniphth © hbphuwpup
tipgnpdniphLl whdht dwuwbg> (241) — “According to Plato, justice is the activity
of the parts of the soul by themselves”. Cf. Aikatoodwn ... evtagia T@v Tig Yoxis
uep@v Tpdg AN Te Kai mept dMANAa (411d.8) — “Justice: ... the good discipline
of the parts of the soul with respect to each other and concerning each other...”
(1679).

18 “Ethical Definitions” [19]: «...qnnowunhnphii: [20] Quytwlgniphih k hyhuwbh
np pin, ppfuwbnipludp &6 pun Anunnth (241) - “Self-control is the concord of
the ruler and those being ruled, according to Plato”. Cf. Zwgpoctvy ... cvppwvia
VYuxiis mpdg T dpxewy kai dpxeodar (411e.9) — “Self-control: ... concord of the
soul in respect of ruling and being ruled” (1679). As a result of scribal error, the
headword nngwunhniphit (“temperance/self-control”) has become the last word
of the previous entry. Quylwlgniphil is a calque of cvppwvia.

19 “Ethical Definitions” [45]: «Pwptwuowniphid b wpnupniphtd wn Qunniwd
uppniptiwh (243) - “Piety is justice concerning the holiness of God”. Cf. Evo¢feia
Sikatoovvn mept Oeods... (412e.14) — “Piety: justice concerning the gods...”
(1680). Puptiqupwniphih is a calque of eboépela.

20 “Intermediary  Philosophical ~Definitions” [23]: <«Runupwjwimphb E
Uwlugniphtl punuph wiquh> (245) — “Political skill is the knowledge of what
is useful to the city”. Cf. ITohtikf) émothun KaA@V Kai CUPPEPOVTWV: EMOTAWN
nomnTikd) Sikatoodvng &v wéket (413b.11) — “Political skill: the knowledge of what is
admirable and useful; the knowledge of how to produce justice in a city” (1681).
Uwlwgniphil is a calque of émothun.

In the following cases, the differences between the Armenian and Pseudo-Platonic
definitions are more considerable.

21 “Philosophical Definitions” [5]: «...Pwl jwnweptpwlué b hnundt h
dnwdniplwbg phn puyhg b winiwbg, npytu Mnunng'® - “Uttered word is an
emission of thought with verbs and nouns, as Plato [says]” (221-222). Cf.
Qwvi pedpa Sia otdpatog and Stavoiag (414d.1) — “Voiced sound: an emission
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of thought through the mouth” (1683). See also Néyog ... 6 pév év 1f] Stavoia
. 0 3¢ év T} mpoopd Kkal xprioel pedpa and Stavoiag EKTEUTOUEVOV UETH PWVTIG
(Pseudo-Zonaras, lambda 1315.7-11) — “Speech ... one [kind] is in the mind ... the
other uttered and applied is an emission of the mind released with voice”.
“Philosophical Definitions” [29]: «Qquyniphil £ pun Mnuwndh whin widht h
atin@ twpitng®’, np h ated qquyuuihd Yhpp?' Gud hwuwpuwlug whwn hnginy W
dwpuiling»** (225) — “Perception according to Plato is experience of the soul
through the body, a feeling through the sense organ, or a common experience of
the soul and body”. Cf. aioBnoig Yoxfls opd, vod kivnoig Yyxiic® S cwparog,
elodyyelois eig dpag avbpdnwy, &’ fig yiyverat Yvyis dAoyog ShvapLs yvwplotik)
1 owparog (414¢.5-7) — “Perception: fluctuation of the soul; movement of mind
via the body; an announcement for the benefit of human beings; from which arises
a non-rational ability in the soul to recognize things through the body” (1683).
“Philosophical Definitions” [42]: «Uwlugnphl b ninhn pniigndd Gty
wWuwwmbwnuirp h funphnippu jud pun ugpimyubiug b wnweling yuwmébwnhg, jud
pwn hwunwnnt @ jubdht withnfuwlwpd h pwdt...» (226) - “Knowledge is correct
conception linked by causes to the mind, or an expression of original and first
causes, or a firm expression which cannot be dislodged** by reasoning...”. Cf.
Emotipn oméjig Yuxijs apetdntwtog dmd Aoyov... (414b.10) — “Knowledge:
conception of the soul which cannot be dislodged by reasoning” (1683 ).
“Philosophical Definitions” [50]: «<unun £ yupdhp nidqiulh> (227) - “Faith is
a firm conception.” Cf. ITiotig 0méANY1g 6pO TOD obTwg Exety Wg adT® QaiveTat:
BePardtng #Bovs (413c.4-5) — “Faith: the conception that things are as they
appear to one; firmness of character” (1681).
“Philosophical Definitions” [51]: «Wuwugnyg E pununhniptiwb pwb gnignnuijwb,
Junwgling b theting b 6pwipnnhg dnnnytiwy, ud pwl, jnpng h atint ingniig dwbwipp
gnigwlitqny» (227) — “Proof is a deliberative, demonstrative argument drawn
from the initial, intermediate and true [facts], or an argument that demonstrates
something known through them”. Cf. Am68eifig A6yos cvlloyioTikdg &Andis,
Aoyog EppavioTikdg St mpoyryvwokopévwy (414e.2-3) — “Proof: true argument

19 There is a continuation: «<hul] punn Uphunnwbh' duyl bpubwlub pun gniqunpniptiub jud dwuwbg

hiy Bpullul wpmnpnytiwy>» - “And according to Aristotle, a sound that has meaning by convention,
or has meaning in some of its separate parts”. Cf."Ovopa pév 00v 0Tt wvi) onpavTiks Katd cuvOxKkny . . .
fig undev pépog 2ot onpavTikdy kexwptopévoy (Arist. Int. 16a.19-21) — “A noun is a sound that has meaning

by convention . . . of which no part has meaning separately”; Adyog 8¢ é0tt pwvi) onpavrik, fig TOV pep@v Tt
onpavTcdv &0t kexwplopévoy (Arist. Int. 16b.26) - “A sentence is a sound that has meaning, of which some parts

have meaning separately”.

20 Cf. AloBnoi éott mdBog Yvxfis Sia owparog (Pseudo-Galen Def. med. 19.378.12) — “Perception is experience of

the soul through the body.”

21 Cf. 1] aioBnog, 10 8¢ ndbog v 1@ aioOntnpiw (Priscianus Metaphrasis in Theophrastum 3.22—23) — “Perception —

experience in the organ of perception’”.

22 There is a continuation: «bul] punn WUphumnwnbjh® mbuwy ghnpdwd, hul unmnhjwbgh' qquyuuith
tipline> — “And according to Aristotle, a kind of impression, and according to the Stoics, image of the sensible”.

23 Hutchinson omits yvxfg.
24 Ulthnfuwljund may be a calque of apetdntwrog, but also of duetdneiotos, (“not subject to persuasion,
unchangeable”). Cf. Ty émothpny dpicato dnéAnyw dpetdneiotov (Arist. Top. 146b.2).
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reasoning to a conclusion; argument that declares something through what is pre-
viously known” (1683). The word pumpunhniphi@ in David Invincible’s Definitions
of Philosophy (chapter 19) corresponds to cvpfovAevtikds in its Greek original
(David the Invincible 1904, 72.21), which designates the deliberative branch of
rhetoric.

Parallels with authentic Platonic works can also be pointed to.

26 “Philosophical Definitions” [99]: «Swpuuuwiwliud b pul  huiwbn plwb
wpupswgnnd, hunwmwgnigubiuiy, junuqu hpuiwbg b wbhhpuinpbwb, hwinbpa
pwihr b hdnnmipbudp thnipwiwlh, npytu Mquuntd, jud wbpwb Ypeniphid,
punupulubh dwwhf nipniwfuh wunltp (232) - “Rhetoric is a persuasive speech,
producer of belief in regard to right and wrong, along with reasoning and diligent
learning, as Plato [said], or unreasonable exercise, an unreal image of a branch
of politics”. Cf. {TIQA.} AN\ ti oot Sokel 1] pnropik) elvay;... {ZQ.} Epmnepiav
#ywyt Twva (Plato, Gorgias 462c.1-3) — “Polus: what do you consider rhetoric to
be? Socrates: I think it is a sort of experience”; H prropikr| dpa, wg £oikev, metbodg
Muovpyds éotv moTevTikilg GAN' od Sidaokalikiig mept TO Sikatdv Te kai ddikov
(454a.1) — “Rhetoric, as it seems, is a producer of persuasion for belief, not for
instruction in the matter of right and wrong”; éotwv yap 1) pyropikr| katd TOV EpdV
Aéyov moAttikfig popiov eidwhov (463d.1) — “Rhetoric, by my account, is an image
of a branch of politics”.

27 “Intermediate Philosophical Definitions” [9]: «Uwh & jnidnid b npnynid hnginy
h dwpdting> (244) — “Death is release and separation of the soul from the body”.
Cf. Ovdkodv 10016 Ye Bdvatog dvopdletal, Aotg Kai xwpLopds Yuxiis dmd ohpaTos;
(Plato, Phaedo 67d.4) — “Well, then, is this what is called death: release and
separation of the soul from the body?”

28 “Philosophical Definitions as Questions” [< 5]: «<nw t 2ngh h epny U h juunn
qnyugbiu. opny’ whwrupuiwubwgny b winny' pubdpuduubugnyi> (274) - “Smell
is vapour formed from water and air, thinner than water and thicker than air”. Cf.
elotv e dopai oopmacat kamvog 1 OpiyAn ... 60ev AentdTepar pév B8atog, maydTepat
8¢ dopal odpmacal yeyévaow aépog (Plato Tim. 66e.2—5) — “All smells are smoke
or mist ... hence, thinner than water, but all smells are thicker than air”.

It is worth mentioning that the Platonic citations in the Armenian collection of
Gregory of Jerusalem have nothing to do with the old Armenian version of Plato’s
dialogues extant in a single manuscript (V1123, probably 17 century), discovered
in 1835 and published in Venice (Plato 1877; Plato 1890). The only citation in
Gregory’s collection is from Timaeus, the last parallel cited above. It differs from the
old translation of the Timaeus, which reads: Wikluyd hnunp' dnihu W Jwd dpphy ...
Wunniuwn wboupwgnyip th pwb gonip, b pubdpugnt wdtituyh hnnp Gt h thwuht pub
qon (Plato 1877, 141) — “All smells are smoke or mist ... hence, thinner than water,
but all smells are thicker than air”.

The date of the Armenian version of the Platonic dialogues is much debated. It
either belongs to the activity of the Hellenizing School (late 58" centuries) or to
the hand of Grigor Magistros (950-1058), as he himself claims (Calzolari 2014, 350
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351). In a recent article, Irene Tinti demonstrates that from those dialogues, only the
Timaeus is cited in Armenian texts, the earliest instance being in the 12" century by
Nersés Lambronats‘i (Tinti 2023, 221-222). Some later authors cited a small passage
from it: qnph’ h uwyhwwlh W h utweh - “grey [originates] from white and black” (Plato
1877, 143; Tinti 2023, 225-228). However, I have recently found out that the earliest
commentator on the Grammar by Dionysius Thrax, David®, also cited this line:
pum wowlh' dSuynhgt® h uyhnwykh & h uliyb gn - “according to a proverb, from the
extremities, from white and black, grey [originates]” (Jahukyan 1956, 249%°). This
spoor of the Timaeus in David’s commentary could possibly help resolve the problem
of the dating of the Armenian Platonic dialogues.

6. Conclusions

It is quite probable that the Armenian collection of various philosophical texts,
compiled at least before 1267 (the date of the earliest manuscript, M3082) by a
certain Gregory of Jerusalem, is a witness to a lost Greek collection of philosophical
definitions. While the majority of the parallel Greek definitions are found in the works
by John of Damascus, quite a significant number of them, as we have seen, originate
from the Definitions attributed to Plato. Some read as direct translations of the respec-
tive Greek passages. In most cases, the Armenian definitions partially correspond to
their Greek parallels, while in five instances they diverge quite substantially from the
original. The non-extant Greek collection of philosophical definitions had contained
25 entries going back to the Definitions ascribed to Plato. Several intermediary stages
between them can be surmised.

A brief quotation from Plato’s old Armenian version of Timaeus in the earliest
commentary on the Dionysian Grammar by the aforementioned David (probably 6™
or 7' century) could perhaps prove that the translation of Plato’s dialogues antedates
it.

References

Adonts’, Nicholas. 1915. Auonucuii Opaxutickuii u apmaHcKue MOAK0BAIMEAU [Dionysius Thrax and
His Armenian Commentators]. Petrograd: Imperial Academy of Sciences (for an Armenian
translation of the study by Olga Vardazaryan and a reproduction of the texts, see
Adonts‘ 2008).

25 Probably a 6 or 7"-century author who influenced, among others, Step‘anos Siwnetsi (778" centuries).

According to medieval Armenian tradition reflected, among other sources, in Arak’el Siwnets‘i’s (14015
centuries) Commentary on Grammar, this was “David the Philosopher” (i.e. David the Invincible): he had first
translated the Dionysian Grammar and then commented on it (see Arak'el Siwnets‘i 1982, 73).

26 The commentaries of David and four later commentators were first published by Nicholas
Adonts‘ (Adonts‘ 1915, 77-124). He restored them from the compilatory commentaries of Grigor Magistros
and Yovhannés Erznkats‘i. Later on, Gevorg Jahukyan found three manuscripts containing David’s commentary
as an independent text (M5596, M1115, and M1746) and published it (Jahukyan 1956).



56

GOHAR MURADYAN

. 2008. bpljlp hplig hunnnpny], @ <uglplfoughnudpud nuumdfwppnyembbly | Works in Five
Volumes, 3: Armenological Studies], ed. Petros Hovhannisyan. Yerevan: Publishing House of
the Yerevan State University.

Arakel Siwnets‘i. 1982. Suinuqu phpulpubinolaut hudwnwnn pudinbp [ Concise Commentary on
Grammar], ed. Levon Khacherean. Los Angeles: Alco.

Arevshatyan, Sen. 1960. “ABa pApeBHUX praocoPpckux pparmenTa — ‘Putop, o mpupoae’ u
‘Ouaocopcxne onpepesenns’ ” [“Two Old Philosophical Fragments: ‘Rhetor on Nature” and
‘Philosophical Definitions’”]. Banber Matenadarani s, 371-391. https://
banber.matenadaran.am/ftp/data/Banbers/20.S.Arevshatyan.pdf

Calzolari, Valentina. 2014. “Philosophical Literature in Ancient and Medieval Armenia”. In
Armenian Philology in the Modern Era, from Manuscript to Digital Text, ed. Valentina
Calzolari, with the collaboration of Michael E. Stone (Handbook of Oriental Studies.
Section 8: Uralic & Central Asian Studies, Volume 23/1). Leiden, Boston: Brill, 349—376.

David the Invincible. 1904. Davidis Prolegomena et in Porphyrii Isagogen Commentarium, ed.
Adolf Busse (CAG, XVII], 2). Berolini: Georgii Reimeri.

David the Invincible. 2014. Commentary on Porphyry’s Isagoge, Old Armenian Text with the
Greek Original, an English Translation, Introduction and Notes by Gohar Muradyan
(Philosophia antiqua, vol. 137: Commentaria in Aristotelem Armeniaca: Davidis opera,
curantibus Valentina Calzolari et Jonathan Barnes, vol. 3). Leiden, Boston: Brill.

Doctrina patrum. 1907. Doctrina patrum de incarnatione verbi. Ein griechisches Florilegium aus der
Wende des 7. und 8. Jahrhunderts, ed. Franz Diekamp, Miinster: Druck der Aschendorfischen
Buchdruckerei. https://archive.org/details/doctrinapatrumdoodiekgoog/page/n1s/
mode/2up

Gregory of Jerusalem. 2019. «Qnphqnph Gpniuwntdwginy uwhdwip quituquitips [“Various
Definitions by Gregory of Jerusalem”]. In <njhufi Pufwdpugnt « rublpnplpuy bplj huglpht
pupqiuiinggmbbllpn [ The Old Armenian Versions of the Dialectics by John of Damascus].
Critical Texts and Study by Gohar Muradyan (John of Damascus, Armenian Translations,
Volume 1). Yerevan: Matenadaran, 190-257. https://www.matenadaran.am/ftp/
el_gradaran/G.Muradyan-Dialektika.pdf

Hutchinson, Douglas (trans.). 1997. Definitions. In Plato, Complete Works. Edited, with
Introduction and Notes by John M. Cooper, Associate Editor Douglas S. Hutchinson.
Indianapolis/Cambridge: Hackett Publishing Company, 1677-1686. https://
cfulletras.ulisboa.pt/wp-content/uploads/2022/03 /Plato-Complete-Works-by-Plato-John-
M.-Cooper-D.-S.-Hutchinson-z-lib.org_.pdf

Jahukyan, Gevorg. 1956. «%wiph pipuljulwlui whiunnipyub inpuhwyn wipnnewlub
whipunp>» [“The Newfound Complete Text of David’s Grammatical Work”]. Banber
Matenadarani 3, 241-264. https://banber.matenadaran.am/ftp/data/
Banber3/15.G.Djahukyan.pdf

Muradyan, Gohar. 2012. Grecisms in Ancient Armenian (Hebrew University Armenian Studies
13). Leuven-Paris-Dudley, MA: Peeters.

(ed.). 2014. Qunfye Ulyunphl lpugpning b Gpu whnpubb wnbsnng gunuudphip [ Texts

Ascribed to David the Invincible and Related to His Name], an appendix in Uuunkiliughpp <wyng
[Medieval Armenian Authors], vol. 20. Yerevan: Nairi Publishing House, 615-782.


https://banber.matenadaran.am/ftp/data/Banber5/20.S.Arevshatyan.pdf
https://banber.matenadaran.am/ftp/data/Banber5/20.S.Arevshatyan.pdf
https://doi.org/10.1163/9789004270961_017
https://archive.org/details/doctrinapatrumd00diekgoog/page/n15/mode/2up
https://archive.org/details/doctrinapatrumd00diekgoog/page/n15/mode/2up
https://www.matenadaran.am/ftp/el_gradaran/G.Muradyan-Dialektika.pdf
https://www.matenadaran.am/ftp/el_gradaran/G.Muradyan-Dialektika.pdf
https://cful.letras.ulisboa.pt/wp-content/uploads/2022/03/Plato-Complete-Works-by-Plato-John-M.-Cooper-D.-S.-Hutchinson-z-lib.org_.pdf
https://cful.letras.ulisboa.pt/wp-content/uploads/2022/03/Plato-Complete-Works-by-Plato-John-M.-Cooper-D.-S.-Hutchinson-z-lib.org_.pdf
https://cful.letras.ulisboa.pt/wp-content/uploads/2022/03/Plato-Complete-Works-by-Plato-John-M.-Cooper-D.-S.-Hutchinson-z-lib.org_.pdf
https://banber.matenadaran.am/ftp/data/Banber3/15.G.Djahukyan.pdf
https://banber.matenadaran.am/ftp/data/Banber3/15.G.Djahukyan.pdf

ECHOES OF THE DEFINITIONS ASCRIBED TO PLATO

Philo. 1892. @jyniih <kppuglginy Gunp npng hlgkh plaughpp hupb wn dlq [ Philo the Hebrew's
Sermons the Greek Originals of Which Have Reached Us). Venice: St. Lazarus Press.

. 1962. Philonis Alexandrini opera quae supersunt, vol. 4, ed. Leopold Cohn. Berlin: De

Gruyter.

Plato. 12:’77. Nnunnnith plwwmwupph mpwdwpiounyelip. Gysfupnrni, Mupwwwimyshinh Unljpunuy It
Suitnu [ Plato the Philosopher’s Dialogues: Euthyphro, Apology of Socrates, and Timaeus].
Venice: St. Lazarus Press.

. 1890. “Myunnfip npuiwfuounyofulip. Swnuqu oppluug b Upfimfu [ Plato’s Dialogues: On the

Laws and Minos]. Venice: St. Lazarus Press.

. 1900. ‘Opou. In Platonis opera, ed. John Burnet, vol. 5. Oxford: Clarendon Press, 1900

(repr. 1967), 411-416.

Tinti, Irene. 2023. “On the Indirect Tradition and Circulation of the Ancient Armenian Platonic
Translations”. In Armenia through the Lens of Time, Multidisciplinary Studies in Honour of Theo
Maarten van Lint, ed. Federico Alpi, Robin Meyer, Irene Tinti, and David Zakarian, with the
collaboration of Emilio Bonfiglio (Armenian Texts and Studies, vol. 6). Leiden, Boston:
Brill, 2023, 213-233.

Westerink, Leendert G. (ed.). 1962. Anonymous Prolegomena to Platonic Philosophy. Amsterdam:
North-Holland Publishing Co.

57


https://doi.org/10.1163/9789004527607_011



