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1. Introduction

In Chapter 3 of Ukhtanés’ History of Armenia, a work composed in the tenth century,
a passage on Noah is to be found that relates the story of the Flood, Noah, and the
Ark (Ukhtanés 2010, 456-57)." For some time now, I have been working on Arme-
nian parabiblical texts dealing with Noah and his Ark and with its eventual landing
on Mt. Ararat. Here I shall examine the tenth-century historian Ukhtanés’ retelling
of this narrative, setting it into the context of the scholarship on the Armenian Old
Testament parabiblica in recent decades.

One of the major challenges facing the study of the Armenian Embroidered Bible
(see Stone 20193, 3—11 and 2019b, 380-91) is that a vast body of the textual evidence
for this material is preserved only in late manuscripts, as immediately becomes clear
from an examination of the sources upon which the series Armenian Apocrypha draws.
That being the case, one is led to ask how early the parabiblical traditions entered
Armenian literary and religious culture. It is this question that I wish to start to
address in this paper. After all, the oldest extensive literary manuscript surviving in
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Armenian, M2679, of the year 981 CE (Matevosyan [ed.] 1995-97), already contains
some early Embroidered Bible traditions and related materials.>

The dating of such parabiblical traditions is a matter of considerable weight for
students of the development of Armenian religious, literary, and artistic creations.
Recently, I have proposed, as part of an effort to date such traditions, to examine the
recounting of biblical incidents in dated Armenian historical and literary works.® The
consideration of such retellings may reveal to us whether and how the parabiblica
were used in different genres of Armenian literature and in various other sources
that are securely dated. The modest study of Ukhtanés’ telling of the Noah tale
that I present here is to be understood, then, as a preliminary probe, a trial for a
more inclusive study. I have transcribed the Noah section of Ukhtanés’ History of
the Armenians from the edition published in the series Uuunkfuughpp <uyng [Medieval
Armenian Authors] (Ukhtanés 2010) and provided it with an English translation and
comments that particularly profile the specific configuration of Noah materials it
presents. The section numbers of the edition are given in square brackets.

2. Contents and Character

This passage, referred to henceforth as “Concerning Noah”, is basically a biblical
paraphrase that Ukhtanés has integrated into his historical account. Its method of
retelling the biblical narrative differs, however, from that of the document called Bibli-
cal Paraphrases, which I published some decades ago (Arm. Apoc. 1, 84-126). Biblical
Paraphrases was preserved in two manuscripts, M3854 of the year 1471 CE and
M4321, also of the fifteenth century. This work is composed of a mosaic of phrases
excerpted from the biblical text combined into a narrative, which is interrupted from
time to time by hortatory digressions. In addition, some parabiblical elements are also
woven into the Biblical Paraphrases’ excerpted biblical narrative.

In Ukhtanés’ “Concerning Noah”, too, a substantial part of the text, italicised here
in the Armenian text and English translation, is made up of citations and phrases
quoted from the relevant biblical passages. Unlike Biblical Paraphrases, however, it
does not contain any homiletic discourses. It conveys ideas going beyond the plain
meaning of the biblical text chiefly through what it includes, what it abbreviates,
and what it omits. There are, indeed, some few explicit non-biblical elements, and
these focus upon some quite specific Armenian national traditions. What is notable
about “Concerning Noah” is that Ukhtanés’ point is made by the application of these
editorial procedures.

See the lists on fols. 36v—37r, 156r-65v published in Arm. Apoc. 3,29-35; Stone 2006, 1.430-35. The manuscript
contains other relevant material that is still unpublished.

This methodology was broached in my lecture delivered at the “Centre for Advanced Studies ‘Beyond Canon’” at
the University of Regensburg in autumn 2023, in the context of a symposium on the Armenian apocrypha. The
lecture will be published in that meeting’s Proceedings.



UKHTANES ON NOAH AND ARMENIAN PARABIBLICAL TRADITIONS

3. The Text

3.1. Sections 14
(1] Bwnuqu Lnjh

1) Pl Uwpquiptwtiug Qundtp® hugp Gngh,
Unstiiny quitini tinpw Uny” wak. « U
hwbhgniugt qiliq b gnpong dlpng b p
upunidnyeliil dlnmug Ukpng, ln jlphpl, gnp
whiko Skp Qumnuud>: B Qbintighly hih
Jupnunk gputiu Undutu unniqughpb.
«bntL,— wuk,— ny hmbghuwm, wyy pignitil np
hi dhwbiquud b Jtipuy bpyph>:

2) B1Ljunwye Ywnnigtiwg wuk. «had pnih
hwhgnigublyf’ nunpuptignigubity
quipwnywmniphibiu i gswphu®
uwnwliwdp dwpnub qugpugnpdwg s :

4 61 updbiug SEYInLehl wuy
puitihiy, pt qtinkigyupwip wuwg pE «h
gnpong utinng>, np £ jubtiwptiniptwbg i
h mpuiniptiub dinwg, npnyp Jumwnptidp
qunoniphiiu. puyg hmbgsht wipnuipbi puwn
wyud dwpquipkniptiwb. ny wikbbptwl, wyy
Juumwptiwp junwphtiniplwih nghp, jnpnid
swiphpl hppti gphtintinuu phigtwy dwpph,
nputu wn ‘Lnyhr Unnpliugp h swiphu:

3) 51 Wpn hppti Ehwm dudwibaly
dwpqupkniphwd Lwdtpuy’ np win Lny. gh
Lt hwubiug Ep hmnnignuda
wipwpyuni phiwb G wbhpunn ptwh
dwpnuib. gh dbinp jutwhutight h Ytpuy
tipyph jugqqu wdtuy Swpnub, np Eht
phwytwy pony wikbuwyb tptuu Gpyph:

[J Concerning Noah

1) ) Lamech, Noah’s father, prophesied
when calling his name Noah. He said, “He
will give us rest from our works and from the
misery of our hands and from the earth that
the Lord God cursed”* ¥ The truth-writing
Moses arranged the words beautifully.
“There came about,” he said, “not rest but
annihilation of whatever once (was) upon
the earth”

2) And proceeding, he® says: “It seems to
me that giving rest (means) causing the
wickednesses and evil to cease by the
killing of the unchaste people”

(4 And again, he gives an
explanation of the matter, in that he said
beautifully, from our works,® this is, from
iniquities and from the misery of (our)
hands, by which we do the abominations.
But truly, they rest according to this
prophecy—not everybody, but those souls
perfect in virtue in whom evil is cleaned
away, being annihilated as if by a flood, just
as those (were) who strayed to evil in
Noah’s days.

3) ) Now when the time of Lamech’s
prophecy arrived, it was in Noah’s days; for
the retribution for human wickedness and
lawlessness had arrived, since sins had
increased upon earth among all the nations
of humans who were living all over the face
of the earth.?

4 This is a quotation from Arm Gen §:29. Nearly all the biblical quotations follow very closely the text-type of
Zohrabean 1805. Occasional divergences are most likely due to the periphrastic nature of “Concerning Noah”

5 That is, Moses.

6 Gen 5:29.

7 Le., “caused by”.

8 Gen 6:5.
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4) And Noah was a completely righteous man
in his generation, and he found grace before
the Lord God.

4) EL Uy b ugp wipmuup 5 Qunnuwplaug

Juqqh wihn fupnud,'® . bghun pimphu wnwgh
Slaunh Qunnidmy. '

3.2. Analysis of Sections 1—4

The first section discusses Noah’s name and interprets its explanation, which is given
in Gen 5:29: “This one will provide us relief from our work and from the toil of our
hands” (JPS translation). The author takes this as a prophecy of the flood, which will
cleanse the earth of the wicked actions of humans, which is “the toil of our hands,”
and he praises Moses’s formulation of the story in Genesis. The discussion of Noah’s
name is continued in §2, which interprets it as also referring to the cleansing of the
individual humans from sin.'* Then, as §3 relates, evil increased among all humans.
The story of Noah’s antediluvian life ensues in §4—he was completely righteous and
found grace before God.

3.3. Section 5

s) V6L hipl b2 wnlg ki huphopng'
Jnpdunt St qUR, q-Rwi br qUplga "

)61 junsh Jtghwphiptipnpnh Yo
ophtintint.** ki hwphip wdwn junwy Gny
gnpotiwy bp quuuyut’ h thpyniphrl mwb
hipny. Gupuupuytin b wpuphy unniwd
En hpudwytiwg tdw quidtioug @ ipwitiu B

5) (] And he himself was five hundred years
old when he begot Shem, Ham and Japheth.
[7) And in the six hundredth year
the flood came. And a hundred years
earlier, Noah had made the Ark to save his
household.'® The builder and maker, God,
had commanded him to do all the plans"

9 The editors introduced liL from a variant manuscript, but it is not to be found in this position in Armenian

Genesis, and its lack is to be observed also in the Greek and Hebrew texts.

10 Gen 6:9a quoted from the Armenian Bible.

11 Arm Gen 6:8.

12 See also the remark on his name in the Descendants of Adam (Biblical Paraphrases 1.26-27 — Arm. Apoc. 1.85-86).

13 Gen §:32. The wording resembles, but is not identical with, the Zohrabian text of this verse and, indeed, this
section adds no extra-biblical elements to the biblical texts alluded to. However, it is very interesting to observe
which points of the biblical narrative it stresses (survival, and the curse of Ham/Canaan) and which it omits. It
does not deal with exactly who entered the Ark, the animals, details of the Ark and its inner disposition; the
raven; the dove; where it landed, etc. The Noachic genealogical lines of descent form the focus of its interest.

14 Gen 7:6. Not a quotation.
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winnibiunu gnpdty h muwwbhb. gh «ggue,— and crafts in the Ark, for He said, “the earth
wiuk, - Eplhp whppuanplunip,' th iu wdhg is filled with lawlessness, and I will bring a
onhtintin h Ytipuy tpyph” w6 flood upon the earth to kill all flesh in
quuitiuy Ywpdht, np nbihgh oniby which there is breath”.

Jhiptwb>17:

3.4. Analysis of Section 5

§5 relates that Noah begot his three sons at the age of five hundred; the flood came
when he was six hundred. Next, the building of the Ark a century earlier is also
recorded. It is intriguing here that the age of five hundred for the birth of the three
sons is not taken to be due to ascetic virtue, as is the case in the apocryphal writing
Virginity of Noah.*® Nor is a craftsman mentioned as helping Noah in the building
as in Noah and the Cheirograph §3. Instead, God provided him with the plans and
skills.?! The narrative here, however, shares with Noah and the Cheirograph and its
story about Noah’s assistant, a concern about how Noah had the knowledge and skill
to build the Ark.” This is not a very common theme.

3.5. Section 6

6) ¥ 6L yuwnnibp winbwg h Skwnbt Gngh, 6) ¥ And Noah, having received a

tidnin h muyubh hwinbtind wdtiiuwythe command from the Lord, entered into the
qnp hpuwdwytiug tdw Qumniwd. b www Ark with all those whom God had

qh uunwpiw Wpwpswlud hpudwihd,  commanded him?3, and then, after the

] Uy h wmuguilil; wlnh, b wiphbtiug carrying out of the Creator’s* command,
qUtU ti qBwiphije, wy) ny gLw, junuqu Noah went forth from the Ark and blessed
pwdwhting npu quitinyniphil huuph:

15 Quotation of Gen 6:11.

16 wiyquijubiti in Zohrabean’s edition of Gen 6:17.

17 Gen 6:13. Not a quotation.

18 In Gen 6:14, God commands Noah to build the Ark. The same reason as is given here may be found in Armenian
parabiblical narrative and erotapocritic texts. For instance, see Short History of the Holy Forefathers §45 in Arm.
Apoc. 4, 173-74, published from M2111 (1652—79). The one hundred years’ period is mentioned in Questions
and Answers on the Holy Books §20 in Arm. Apoc. 4.99, 6.275, and 290, published from M1654A (1336); M1254
(seventeenth century), and M1405 (eighteenth century); and also in Story of Noah §2 (Biblical Paraphrases and
also see Arm. Apoc. 5.13).

19 Literally, “signs, indications”. According to Gen 6:15-16, God gave Noah detailed instructions about the layout
and construction of the Ark.

20 Arm. Apoc. 8 (in preparation).

21 See Noah and the Cheirograph §3 published in Stone 2021, 348, and Yovasap® Sebastac’i, “From Adam to Noah’,
unpublished poem in Berlin, Staatsbiblothek. ms SBB-IIIE Ms or quart 80s; edition currently in preparation. See
also the technical interest in the Ark’s construction expressed in the apocryphon mentioned in note 18, here.

22 See for a more detail The Form and Structure of Noah's Ark, an Armenian parabiblical text published in Arm. Apoc.
6; 45-51, §§ 1-5.

23 Gen 6:18-20 summarised.

24 Literally, as it were, the «Creatorial>»> command.
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Shem and Japheth, but not Ham, on account
of his mocking of his father’s nakedness.*

3.6. Analysis of Section 6

Next, in §6, a bare outline of the following events is given: Noah, with all humans and
animals whom God commanded, entered the Ark. Noah exited the Ark, blessed Shem
and Japheth, but not Ham, who had mocked him. This staccato narrative exhibits no
interest in some major themes of the Noah tale: the details of the construction of the
Ark;* the Flood and its duration;*” its ending, which is marked by the incidents of the
release of the raven and the dove.?® The descent from the Ark, Noah’s sacrifice, and
God’s covenant are absent,?” as is Mount Ararat, as well as the traditions about where
they settled and where Noah planted the vineyard. These latter are, most notably,
omitted, although they served in various other Armenian parabiblical writings, tightly
to attach the hawsers of the Noah tradition and of the Ark to the firm bollards of
specific locations in Armenia and particularly to Mount Ararat.*® Yet, there is not a
word of them in our text, which does not even mention “the mountains of Ararat”
(Gen 8:4).

The story of Noah’s drunkenness is assumed, as well as the interpretative crux of
Ham’s mocking and Canaan being cursed, but the story is not recounted.

3.7. Section 7

7) P1 61wk, «Wiphitwy Stp Wunnowd 7) ) And [he®?] says, “Blessed is the Lord
Ubtidwy. b pinupawtiugk Stp Wunniwd God of Shem, and may the Lord God
Bwphpeh, tiL inhgh Lwhwb dwnwy expand Japheth, and Canaan will be their
tingui»31: servant”.

[10] 51wy Sl npnhu npnhp Gogh, b [19] And then the sons of Noah
wltghl dtnLinp tngw puwn hipupwbiship begot sons and their descendants

wqqug: increased, each according to his peoples.

2§ This is inspired by Gen 9:1 and 9:8. Ham’s mocking is described in 9:21-22, contrasted with Shem and Japheth’s

conduct in 9:23. Noah then curses Canaan (9:24) which raises a crux interpretationis that fascinated ancient
exegetes—if Ham mocked his father Noah, why was Canaan cursed? Observe that just above, in 9:22 Ham is,
exceptionally, described as “father of Canaan”. The text is referring to Gen 9:25—27, where Noah blesses Shem
and Japheth, but not Ham. The next section, §7 here, is the blessing itself.

26 See Gen 6:14—-16.

27 Gen7:4, 11-12, 17-24.

28 Gen 8:1-12.

29 Gen 8:20-22.

30 For specific Armenian topographical traditions, see Stone and Topchyan 2022, 1-18; Garibian de Vartavan 2021,
276-95; Stone 2010, 307-16 and a wealth of other scholarly publications.

31 Gen 9:25-27. Canaan is made a servant of Japheth, as well as of Shem (as in the Bible). This section excerpts and
to some extent reworks the biblical verses. The explicit highlighting of Japheth, the ancestor of the Armenians, is
notable and in line with the following sections.

32 Apparently, Moses.
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3.8. Analysis of Section 7

In §7, one of the chief points stressed by the text becomes prominent, the blessing of
Noah’s offspring, except for the accursed Canaan. The root wiph@i- “to bless” occurs

thrice (in §§6, 7, and 12).
3.9. Sections 8-10

8) [ 61 h Utiduy dhligngh
tipipnwuwiitipnpn @wntily, np juinipu
tnpu pwdwbitigur tiphp. G tnti
plwniphil ingu tir puquitnpniphil h
Uwutiwy dhivht h quyb h Unthtipting (kunt
wpbiLtijtiwg:

9) [21 buy [h] Luniuy dhlipngh Lhppnyy. h
tinpu*® dunfwiialju it uljhqpi
pPuquinpniptiwbh tngw' h Awphintt dhbghi
h Ghtnit:

10) 3] huly npnhp Swptiph i dtnLinp
tingw’ np utiptigu®® tr wkight i 1ght
qtinyhn. h ungwdt tinti uyhgqpt
puquiLnpniptwd h <wyp. M h quugl <wguy
tiL winiwbiti ghip wnb. G juyndhtint
whpt h ddwdk b winp wdtbugt
whuwphhti wiptitdnhg tie hhruhuh:

3.10. Analysis of Sections 8-10

8) (1] And Peleg was the thirteenth of the
descendants of Shem.® In his days the
earth was divided up.>* And their
habitation and kingdom were from Masea
until the approach to the Sop‘erea
mountain in the east.3’

9) [21 And Nebrovt (Nimrod) was of
Ham’s descendants. In his times was the
beginning of their kingdom, from Babylon
to Nineveh.?”

10) 3 And the sons of Japheth and their
descendants®® who were begotten,
increased and filled the earth.*’ From them
there came to be the beginning of a
kingdom in Armenia, '] until the arrival of
Hayk and the naming*' by his name. And
thenceforth, it was ruled by him and there,
all of the land of the west and the north.*?

In §§8-10, the diamerismos of the earth is discussed in a fairly summary manner,
covering the same subjects as Gen 10 with its more detailed Table of Nations. What
is most interesting is that in §10, the Armenian character of the text surges to the
fore. With a clear political emphasis, the author expands on the Japhethites and the
establishment of Armenia as a kingdom and the Armenians’ rule over the northern
and western regions. He explicitly references the story of Hayk and his eponymous

33 Indeed, this is the case in the count of the descendants of Shem as they are set forth in Gen 10:22-25.

34 So, Gen 10:25, a play on the Hebrew root plg “to divide”. This etymology is taken up in the Armenian Onomastica
Sacra, see Wutz 1915, 946—47; Stone 1981, 158-59.

35 Literally, of the east. The geographical names are drawn from Genesis 10:30.

36 Above line p.m.

37 Gen 10:8 for Nimrod’s descent; 10:10-12 for his kingdom in Babylon.

38 kg above line p.m.

39 In Genesis, the list of Japheth’s lineage comes first in (10:2-4). In our text, it comes as a climactic last.

40 The same idea, with different wording, see in Gen 9:1.

41 Of'the land or the people.

42 Here, the text draws on Movsés Khorenats‘i 1.10-22 (Moses Khorenats’i 2006, 82-83).
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role.”® This emphasis, of course, is clearly a result of the author’s viewpoint as a
historian of Armenia. Nonetheless, particularly the absence of the explicit Armenian
geographical locations connected with the landing of the Ark on Mt. Ararat is once
more very striking, and this may be an instance in which the argumentum e silentio

should be accorded weight, though the reason for this omission is not obvious.

3.10. Section 11-13

11) D81 61 jtpubit Ligh h wuguinkd, byt
Puquinp htipwy tpyph, qyah Wnuduwy
tippnpn pugquinp: ¢ Lwiiqh hpudwgtiug
tduy Wunniwd™ nputu juljqpuadin Unuduy,
wuhptip witibwyth np poin dinwdp tnpu hghi
h Jtpuy tpyph:

12) W7 Brunphiilung Qunnuusd qUng ln
qnpnpu bnpu, In wuk, <« Qakglp
puwqlugupnip i jgkp qliplipp. bewh b Eplipay
dkp Jooflpuy wdtitignL @ fmphgh> .

[18] ti1 wGtighh b knhghli wqgp. b
wlniwbtigub jhgnip, i §nstigult mnhdp
pun wphuwphwg b quuwnwg. wakght b
pwqiwuguwb b \ght qipyhp:

13) 9161 kljug Uy jhin ophbintinh unfu
tintip hwiphip b jhuncb. G tinte wdbbuy
wiLnipp Lngh wdp hul hwphip b jhunt, b
dtinu:

3.11. Analysis of Sections 11-13

11) (181 And when Noah went forth from
the Ark, he became king over the earth, the
second king after Adam.* [6] Because God
commanded him, as in the beginning [he
had commanded] Adam, to rule over
everything upon the earth, which would be
in his power.

12) ) And God blessed Noah and his sons
and said, “Increase and multiply and fill the
earth. And fear and dread of you will be upon
all”. '8 And they increased and became
nations, and they were named tongues and
called houses, according to lands and
regions. They increased and multiplied and
filled the earth.

13) [%1 And Noah lived three hundred and
fifty years after the Flood. And all the days

of Noah were nine hundred and fifty years,
and he died.

In §§11-13, Ukhtanés’ focus returns to Noah himself: he is the second universal
king, the first having been Adam. This striking assertion is confirmed by the blessings
God pronounced over them both: see Gen 1:28, which says of Adam and humans:
“let them have dominion”, and Gen 9:2, where He blesses Noah and his sons,
saying: “The fear of you and the dread of you shall be upon every beast of the
earth”. The same idea, that Noah was to become a new Adam, occurs in Concerning
the Good Tidings of Seth §27 (Arm. Apoc. 5.13) and Biblical Paraphrases 1.5 (Arm.
Apoc. 1.90): there we read, “and instead of Adam, I have made you also king of
all the earth”. It also occurs in the homily “On the Prologue to the Genesis of the
Creatures” ascribed to Epiphanius of Cyprus published by Igor Dorfmann-Lazarev

43 For this story see Movsés Khorenats‘i 1.9-12 (Moses Khorenats’i 2006, 80-85).

44 This is not explicit in the biblical text, though the similarities of the blessings of Adam and Noah evoke the
parallel.

45 Quoting Gen 9:1-2.
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(see Dorfmann-Lazarev 2020, 313-19). In particular, the “superimposition” of the
image of Adam upon that of Noah is discussed in this homily (321-23), and there,
the references to animals are especially revealing. Ukhtanés, “Concerning Noah”
concludes with Noah’s life-span and death.

This analysis shows that the present work has the very specific focus expressed
most clearly in §§7-10. Thus, observe the blessing particularly of the Japhethite line,
and the antiquity of the settlement of the Armenians north-west of Mesopotamia,
together with the antiquity of the name “Hayk’ ” for the land and the people. This
is bolstered by the idea of Noah’s universal kingship, which, one may assume, under-
girded his allocation of lands to his descendants. The lack of interest in Mt. Ararat,
taken alongside the implied antiquity of the Japhethite genealogy, is particularly
striking.

4. Concluding Remarks

Ukhtanés’ Noah material is drawn largely from the Bible. Indeed, it is evident that he
plucked out whole sentences, as well as phrases, and embedded them in his historical
discourse. His focus appears to be on the rule of the Armenians over Armenia, and
he stresses this point, which is natural enough in the early part of a work devoted to
the history of Armenia, and highlighting these procedures is potentially significant for
future studies of Ukhtaneés’ historiographic method. Yet, it is striking that Mt. Ararat
is not mentioned, even where it is found in the biblical tale and despite being firmly
established in the Armenian mythical landscape.

Overall, Ukhtanés remains within the realm of the biblical text and adduces few
apocryphal traditions, though, by omission and stress, he introduces very different
emphases to those present in Genesis, particularly seeking to buttress the biblical
undergirding of Armenian history. Indeed, there is no hint at specific subjects that
interested later Noah parabiblical texts, such as the source of light in the Ark, or of
food; how Noah built the Ark and whence he got the necessary technical skills, and
the like. Thus, we are unable to show the antiquity of these later traditions from
Ukhtanés, nor do his special emphases appear in those later works.

It is interesting, also, that the biblical text type evident in Ukhtanés’ citation is the
in most respects same as that of Zohrabean 180s.
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